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Bacchus.

“OITi8 not merely
The human being’s pride that peoples space
With life and mystical predominance,
Since likewise for the stricken heart of Love
This visible nature, and this common world
Is all too narrow; yea, a deeper import
Lurks in the legend told my infant years
That lies upon that truth, we live to learn,
For fable is Love’s world, his home, his birthplace ;
Delightedly he dwells 'mong fays and talismans,
And spirits, and delightedly believes
Divinities, being himself divine.
The intelligible forms of ancient poets,
The fair humanities of Old Religion,
The Power, the Beauty, and the Majesty,
That had their haunts in dale or piny mountain,
Or forests by slow stream, or pebbly spring,
Or chasms or wat’ry depths ; — all these have vanished.
They live no longer in the faith of Reason,
But still the heart doth need a language; still
Doth the old instinet bring back the old names.”

SCHILLER : The Piccolomini, Act. ii. Scene 4.

9
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Promethens,

INTRODUCTION TO THE THIRD EDITION,

N offering to the public a new edition of Mr, Thomas
Taylor’s admirable treatise upon the Eleusinian
and Bacchic Mysteries, it is proper to insert a few
words of explanation. These observances once repre-
sented the spiritual life of Greece, and were considered
for two thousand years and more the appointed means
for regeneration through an interior union with the
Divine Essence. However absurd, or even offensive
they may seem to us, we should therefore hesitate long
before we venture to lay desecrating hands on what
others have esteemed holy. We can learn a valuable
lesson in this regard from the Grecian and Roman
writers, who had learned to treat the popular religious
rites with mirth, but always considered the Eleusinian
Mysteries with the deepest reverence.
It is ignorance which leads to profanation. Men
ridieule what they do not properly understand. Alei-

biades was drunk when he ventured to touch what his
11



12 Introduction.

countrymen deemed sacred. The undercurrent of this
world is set toward one goal; and inside of human
credulity — call it human weakness, if you please —
is a power almost infinite, a holy faith capable of
apprehending the supremest truths of all Existence.
The veriest dreams of life, pertaining as they do to
“the minor mystery of death,” have in them more than
external fact can reach or explain; and Myth, how-
ever much she is proved to be a child of Earth, is also
received among men as the child of Heaven. The
Cinder-Wench of the ashes will become the Cinderella
of the Palace, and be wedded to the King’s Son.

The instant that we attempt to analyze, the sensible,
palpable facts upon which so many try to build dis-
appear beneath the surface, like a foundation laid upon
quicksand. “In the deepest reflections,” says a dis-
tinguished writer, ¢ all that we call external is only the
material basis upon which our dreams are built; and
the sleep that surrounds life swallows up life,—all
but a dim wreck of matter, floating this way and that,
and forever evanishing from sight. Complete the anal-
ysis, and we lose even the shadow of the external
Present, and only the Past and the Future are left
us as our sure inheritance. This is the first initia-
tion,—the vailing [muesis] of the eyes to the external.
But as epopte, by the synthesis of this Past and Future
in a living nature, we obtain a higher, an ideal
Present, comprehending within itself all that can be
real for us within us or without. This is the second
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initiation in which is unvailed to us the Present as a
new birth from our own life. Thus the great problem
of Idealism is symbolically solved in the Eleusinia.” *
These were the most celebrated of all the sacred
orgies, and were called, by way of eminence, The
Mysteries. Although exhibiting apparently the fea-
tures of an Eastern origin, they were evidently copied
from the rites of Isis in Egypt, an idea of which, more
or less correct, may be found in The Metamorphoses of
Apuleius and The Epicurean by Thomas Moore. Every
act, rite, and person engaged in them was symbolical ;
and the individual revealing them was put to death
without mercy. So also was any uninitiated person who
happened to be present. Persons of all ages and both
sexes were initiated ; and neglect in this respect, as in
the case of Socrates, was regarded as impious and
atheistical. It was required of all candidates that
they should be first admitted at the Mikra or Lesser
Mysteries of Agree, by a process of fasting called puri-
Jication, after which they were styled myste, or initi-
ates. A year later, they might enter the higher degree.
In this they learned the aporrheta, or seeret meaning of
the rites, and were thenceforth denominated ephori, or
epoptee. To some of the interior mysteries, however,
only a very select number obtained admission. From
these were taken all the ministers of holy rites. The
Hierophant who presided was bound to celibacy, and
required to devote his entire life to his sacred office.

* Atlantic Monthly, vol. iv. September, 1859,
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He had three assistants,— the torch-bearer, the kerux or
erier, and the minister at the altar. There were also a
basileus or king, who was an archon of Athens, four
curators, elected by suffrage, and ten to offer sacrifices.

The sacred Orgies were celebrated on every fifth
vear; and began on the 15th of the month Boédromian
or September. The first day was styled the agurmos or
assembly, because the worshipers then convened. The
second was the day of purification, called also aladé
mystai, from the proelamation: “To the sea, initiated
ones!” The third day was the day of sacrifices; for
which purpose were offered a mullet and barley from
a fleld in Eleusis. The officiating persons were for-
bidden to taste of either; the offering was for Achtheia
(the sorrowing one, Demeter) alone. On the fourth
day was a solemn procession. The kalathos or sacred
basket was borne, followed by women, ciste or chests
in which were sesamum, earded wool, salt, pomegran-
ates, poppies,—also thyrsi, a serpent, boughs of ivy,
cakes, ete. The fifth day was denominated the day of
torches. In the evening were torehlight processions
and much tumult.

The sixth was a great oceasion. The statue of
Tacchus, the son of Zeus and Demeter, was brought
from Athens, by the Iacchogoroi, all erowned with
myrtle. In the way was heard only an uproar of sing-
ing and the beating of brazen kettles, as the votaries
danced and ran along. The image was borne “through
the sacred Gate, along the sacred way, halting by the
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Introduction. 17

saered fig-tree (all sacred, mark you, from Eleusinian
associations), where the procession rests, and then
moves on to the bridge over the Cephissus, where again
it rests, and where the expression of the wildest grief
gives place to the trifling farce,—even as Demeter, in
the midst of her grief, smiled at the levity of Iambé
in the palace of Celeus. Through the ‘mystical en-
trance’ we enter Eleusis. On the seventh day games
are celebrated ; and to the vietor is given a measure
of barley,—as it were a gift direet from the hand of
the goddess. The eighth is sacred to Asculapius, the
Divine Physician, who heals all diseases; and in the
evening is performed the initiatory ritual.

“Let us enter the mystic temple and be initiated,—
though it must be supposed that, a year ago, we were
initiated into the Lesser Mysteries at Agre. We must
have beqn myste (vailed), before we ean become epopice
(seers); in plain English, we must have shut our
eyes to all else before we ean behold the mysteries.
Crowned with myrtle, we enter with the other initiates
into the vestibule of the temple,— blind as yet, but the
Hierophant within will soon open our eyes.

“But first,—for here we must do nothing rashly,—
first we must wash in this holy water; for it is with
pure hands and a pure heart that we are bidden to
enter the most sacred enclosure [pvsrixos anxos, mustikos
sekos]. Then,led into the presence of the Hierophant,*

*In the Oriental countries the designation 9nD Peter (an in-
terpreter), appears to have been the title of this personage; and
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he reads to us, from a book of stone [rerpwpa, petromal,
things which we must not divulge on pain of death.
Let it suffice that they fit the place and the occasion ;
and though you might laugh at them, if they were
spoken outside, still you seem very far from that mood
now, as you hear the words of the old man (for old he
he always was), and look upon the revealed symbols.
And very far, indeed, are you from ridieule, when
Demeter seals, by her own peeuliar utteranee and sig-
nals, by vivid coruscations of light, and ecloud piled
upon cloud, all that we have seen and heard from her
sacred priest; and then, finally, the light of a serene
wonder fills the temple, and we see the pure fields of
Elysium, and hear the chorus of the Blessed ; —then,
not merely by external seeming or philosophie inter-
pretation, but in real fact, does the Hierophant become
the Creator [0nwiovpyoes, demiourgos] and revealer of all
things; the Sun is but his torch-bearer, the Moon his
attendant at the altar, and Hermes his mystic herald *
[xnpvg, kerux]. But the final word has been uttered
¢ Conx Om pax’ The rite is eonsummated, and we are
epopte forever!”

Those who are eurious to know the myth on which

the petroma consisted, notably enough, of two tablets of stone.
There is in these facts some reminder of the peculiar eireum-
stances of the Mosaic Law which was so preserved; and also of
the claim of the Pope to be the successor of Peter, the hierophant
or interpreter of the Christian religion.

* PORPHYRY.
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the “mystical drama” of the Eleusinia is founded will
find it in any Classical Dictionary, as well as in these
pages. It is only pertinent here to give some idéa of
the meaning. That it was regarded as profound is
evident from the peculiar rites, and the obligations im-
posed on every initiated person. It was a reproach not
to observe them. Socrates was accused of atheism, or
disrespeet to the gods, for having never been initiated.*
Any person accidentally guilty of homicide, or of any
erime, or convicted of witcheraft, was excluded. The
secret doctrines, it is supposed, were the same as are
expressed in the celebrated Hymn of Cleanthes. The
philosopher Isocrates thus bears testimony: " “She
[Demeter] gave us two gifts that are the most exeel-
lent; fruits, that we may not live like beasts; and that
initiation — those who have part in which have sweeter
hope, both as regards the close of life and for all
eternity.” Inlike manner, Pindar also declares: *“ Happy
is he who has beheld them, and descends into the Under-
world: he knows the end, he knows the origin of life.”
The Bacchic Orgies were said to have been instituted,

* Ancient .S‘ymbol-h’orship, page 12, note. ‘‘Socrates was not
initiated, yet after drinking the hemlock, he addressed Crito:
¢We owe a cock to Asculapius.” This was the peculiar offering
made by initiates (now c¢alled kerknophori) on the eve of the last
day, and he thus symbolically asserted that he was about to re-
ceive the great apocalypse.” ‘

See, also,  Progress of Religious Ideas,” by Liypia Mar1a CHILD,
vol. ii. p. 308; and * Discourses on the Worship of Priapus,” by
RicHARD PAYNE KNIGHT.
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or more probably reformed by Orpheus, a mythiecal
personage, supposed to have flourished in Thrace.*
The Orphie associations dedicated themselves to the
worship of Baechus, in which they hoped to find the
gratification of an ardent longing after the worthy and
elevating influences of a religious life. The worshipers
did not indulge in unrestrained pleasure and frantic
enthusiasm, but rather aimed at an ascetic purity of

* BURIPIDES : Rhaesus. ¢ Orpheus showed forth the rites of
the hidden Mysteries.”

PraTo: Protagoras. *“The art of a sophist or sage is ancient,
but the men who proposed it in ancient times, fearing the odium
attached to it, sought to eonceal it, and vailed it over, some under
the garb of poetry, as Homer, Hesiod, and Simonides: and others
under that of the Mysteries and prophetic manias, such as Orpheus,
Muszeus, and their followers.” '

Herodotus takes a different view —ii. 49. ¢ Melampus, the son
of Amytheon,” he says, ‘““introduced into Greece the name of
Dionysus (Bacchus), the ceremonial of his worship, and the pro-
cession of the phallus. He did not, however, so completely ap-
prehend the whole doctrine as to be able to communicate it

v entirely : but various sages, since his time, have carried out his
teaching to greater perfection. $Still it is certain that Melampus
introduced the phallus, and that the Greeks learnt from him the
ceremonies which they now practice. I therefore maintain that
Melampus, who was a sage, and had acquired the art of divina-
tion, haying become acquainted with the worship of Dionysus
through knowledge derived from Egypt, introduced it into Greece,
with a few slight changes, at the same time that he brought in
various other practices. ForI ean by no means allow that it is by
mere coincidence that the Bacchic ceremonies in Greece are so

.

nearly the same as the Egyptian.”
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life and manners. The worship of Dionysus was the
center of their ideas, and the starting-point of all their
speculations upon the world and human nature. They
believed that human souls were confined in the body as
in a prison, a condition which was denominated genesis
or generation; from which Dionysus would liberate
them. Their sufferings, the stages by which they
passed to a higher form of existence, their katharsis
or purification, and their enlightenment constituted the
themes of the Orphic writers. All this was represented
in the legend which constituted the groundwork of the
mystical rites.

Dionysus-Zagreus was the son of Zeus, whom he had
begotten in the form of a dragon or serpent, upon the
person of Kore or Persephoneia, considered by some
to have been identical with Ceres or Demeter, and by
others to have been her daughter. The former idea is
more probably the more correct. Ceres or Demeter
was ealled Koré at Cnidos. She is called Phersephatta
in a fragment by Psellus, and is also styled a Fury.
The divine child, an avatar or inearnation of Zeus, was
denominated Zagreus, or Chakra (Sanserit) as being
destined to universal dominion. But at the instigation
of Hera* the Titans conspired to murder him. Aec-

* Hera, generally regarded as the Greek title of Juno, is not the
definite name of any goddess, but was used by ancient writers as
a designation only. It signifies domina or lady, and appears to be
of Sanserit origin. It is applied to Ceres or Demeter, and other
divinities.
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cordingly, one day while he was contemplating a mir-
ror,* they set upon him, disguised under a coating of
plaster, and tore him into seven parts. Athena, how-
ever, rescued from them his heart, which was swallowed
by Zeus, and so returned into the paternal substance,
to be generated anew. He was thus destined to be
again born, to succeed to universal rule, establish the
reign of happiness, and release all souls from the
dominion of death.

.

The hypothesis of Mr. Taylor is the same as was
maintained by the philosopher Porphyry, that the
Mysteries constitute an illustration of the Platonic

* The mirror was a part of the symbolism of the Thesmophoria,
and was used in the search for Atmu, the Hidden One, evidently
the same as Tammuz, Adonis, and Atys. See Erodus xxxviii. 8;
1 Samuel ii. 225 and Ezekiel viii. 14, But despite the assertion of
Herodotus and others that the Bacchic Mysteries were in reality
Egyptian, there exists strong probability that they came originally
from India, and were Sivaic or Buddhistical. Coré-Persephoneia
was but the goddess Parasu-pani or Bhavani, the patroness of the
Thugs, called also Gorée ; and Zagreus is from Chakra, a country
extending from ocean to ocean. If this is a Turanian or Tartar
Story, we can easily recognize the ‘Horns” as the ereseent worn
by lama-priests: and translating god-names as merely sacerdotal
designations, assume the whole legend to be based on a tale of
Lama Suceession and transmigration. The Titans would then be
the Daityas of India, who were opposed to the faith of the north-
ern tribes; and the title Dionysus but signify the god or chief-
priest of Nysa, or Mount Meru. The whole story of Orpheus, the
institutor or rather the reformer of the Bacchic rites, has a Hindu
ring all filrough.
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philosophy. At first sight, this may be hard to believe;
but we must know that no pageant could hold place so
long, without an under-meaning. Indeed, Herodotus
asserts that “ the rites ealled Orphic and Baechie are in
reality Egyptian and Pythagorean.”* The influence of
the doetrines of Pythagoras upon the Platonic system
is generally acknowledged. It is only important in
that case to understand the great philosopher ecorrectly ;
and we have a key to the doctrines and symbolism of
the Mysteries. ' I

The first initiations of the Eleusinia were called
Telete or terminations, as denoting that the imperfect
and rudimentary period of generated life was ended
and purged off ; and the candidate was denominated a
mysta, a vailed or liberated person. The Greater
Mysteries completed the work; the candidate was more
fully instrueted and diseiplined, becoming an epopta
or seer. He was now regarded as having received the
arcane principles of life. This was also the end sought
by philosophy. The soul was believed to be of com-
posite nature, linked on the one side to the eternal
world, emanating from God, and so partaking of Di-
vinity. Oun the other hand, it was also allied to the
phenomenal or external world, and so liable to be
subjected to passion, lust, and the bondage of evils.
This condition is denominated generation ; and is sup-
posed to be a kind of death to the higher form of life.
Evil is inherent in this eondition ; and the soul dwells

* HERODOTUS: ii. 81.
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in the body as in a prison or a grave. In this state, and
previous to the diseipline of education and the mysti-
cal initiation, the rational or intellectual element, which
Paul denominates the spiritual, is asleep. The earth-
life is a dream rather than a reality. Yet it has
longings for a higher and nobler form of life, and its
affinities are on high. “All men yearn after God,”
says Homer. The object of Plato is to present to us the
fact that there are in the soul certain ideas or prineci-
ples, innate and conﬁatural, which are not derived
from withount, but are anterior to all experience, and
are developed and brought to view, but not produced
by experience. These ideas are the most vital of all
truths, and the purpose of instruction and diseipline
is to make the individual conscious of them and
willing to be led and inspired by them. The soul
is purified or separated from evils by knowledge,
truth, expiations, sufferings, and prayers. Our life
is a discipline and preparation for another state of
being; and resemblance to God is the highest motive
of action.*

* Many of the early Christian writers were deeply imbued with
the Eclectic or Platonie doctrines. The very forms of speech were
almost identical. One of the four Gospels, bearing the title ¢ ac-
cording to John,” was the evident produect of a Platonist, and
hardly seems in a eonsiderable degree Jewish or historical. The
epistles aseribed to Paul evince a great familiarity with the Eclec-
tic philosophy and the peculiar symbolism of the Mysteries, as
well as with the Mithraie notions that had penetrated and
permeated the religious ideas of the western countries.
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Proclus does not hesitate to identify the theological
doetrines with the mystical dogmas of the Orphie
system. He says: “ What Orpheus delivered in hidden
allegories, Pythagoras learned when he was initiated
into the Orphic Mysteries; and Plato next received a
perfect knowledge of them from the Orphean and
Pythagorean writings.”

Mr. Taylor's peculiar style has been the subjeet of
repeated criticism; and his translations are not aceepted
by classical seholars. Yet they have met with favor at
the hands of men capable of profound and recondite
thinking ; and it must be eonceded that he was endowed
with a superior qualification,— that of an intuitive per-
ception of the interior meaning of the subjeets which
he considered. Others may have known more Greek,
but he knew more Plato. He devoted his time and
means for the elucidation and dissemination of the doe-
trines of the divine philosopher; and has rendered into
English not only his writings, but also the works of
other authors, who affected the teachings of the great
master, that have escaped destruction at the hand of
Moslem and Christian bigots. For this labor we can-
not be too grateful.

The present treatise has all the peeunliarities of style
which characterize the translations. The principal diffi-
culties of these we have endeavored to obviate —a labor
which will, we trust, be not unacceptable to readers.
The book has been for some time out of print; and no
later writer has endeavored to replace it. There are
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many who still cherish a regard, almost amounting to
veneration, for the author ; and we hope that this repro-
duction of his admirable explanation of the nature and
object of the Mysteries will prove to them a welcome
undertaking. There is an increasing interest in philo-
sophical, mystical, and other antique literature, which
will, we believe, render our labor of some value to a
class of readers whose sympathy, good-will, and fellow-
ship we would gladly possess and cherish. If we have
added to their enjoyment, we shall be doubly gratified.

Venus and Proserpina in Hades.



Rape ofr Proserpiua‘.
ADVERTISEMENT TO THE AUTHOR’S EDITION.

S there is nothing more celebrated than the Mys-
teries of the ancients, so there is perhaps nothing
which has hitherto been less solidly known. Of the
truth of this observation, the liberal reader will, I per-
suade myself, be fully convineed, from an attentive
perusal of the following sheets; in whieh the secret
meaning of the Eleusinian and Baeehie Mysteries is un-
folded, from authority the most respeetable, and from
a philosophy of all others the most venerable and
august. The authority, indeed, is prineipally derived
from manuseript writings, which are, of eourse, in the
possession of but a few; but its respeetability is no
more lessened by its concealment, than the value of a
diamond when seeluded from the light. And as to the
- philosophy, by whose assistance these Mysteries are de-
veloped, it is coeval with the universe itself; and, how-
ever its continuity may be broken by opposing systems,
it will make its appearance at different periods of time, as
long as the sun himself shall continue to illuminate the

29
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world. Tthas, indeed, and may hereafter, be violently as-
saulted by delusive opinions; but the opposition will be
just as imbecile as that of the waves of the sea against a
temple built on a rock, which majestically pours them
back,

Broken and vanquish’d, foaming to the main.

Pallas, Venus, and Diana.



Dionysus as God of the Sun.

Q SECTION 1. <J

R. WARBURTON, in his Divine

Legation . of Moses, has ingeniously
proved, that the sixth book of Virgil’s
Amneid represents some of the dramatic
~ exhibitions of the Eleusinian Mysteries;
but, at the same time, has utterly failed
mm attempting to unfold their latent mean-
ing, and obscure though important end.
By the assistance, however, of the Pla-
tonic philosophy, 1 have been enabled to
correct his errors, and to vindicate the
wisdom * of antiquity from his aspersions
*The profounder esoteric doetrines of the ancients were
denominated wisdom, and afterward philosophy, and also the gnosis

or knowledge. They related to the human soul, its divine parent-
31
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by a genuine account of this sublime
institution; of which the following obser-
vations are designed as a comprehensive
view.

In the first place, then, I shall present
the reader with two superior authorities,
who perfectly demonstrate that a part of
the shows (or dramas) consisted in a
representation of the infernal regions; au-
thorities which, though of the last conse-
quence, were unknown to Dr. Warburton
himself. The first of these is no less a
person than the immortal Pindar, in a
fragment preserved by Clemens Alexan-
drinus : 7 Ao woe Hevdugog weo toy ey Ehen-

ot postrptey heywoy emgepet.  OlBog, ostie

Wy eretyn, wovo. etg Omeydovia, oy ey
Gy tehentoy, odey Oz Qe Sotov  apyav.)’
. e. * But Pindar, speaking of the Eleusinian

Mysteries, says: Blessed is he who, having

age, its supposed degradation from its high estate by becoming
connected with ‘‘generation” or the physieal world, its onward
progress and restoration to God by regenerations, popularly sup-
posed to be trausmigrations, ete.—A. W. »

* Stromata, book iii. ‘
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seen those common concerns in the under-
world, knows both the end of life and its
divine origin from Jupiter.” The other of
these is from Proclus in his Commentary
on Plato’s Politicus, who, speaking concern-
ing the sacerdotal and symbolical mythol-
ogy, observes, that from this mythology
Plato himself establishes many of his own
peculiar doctrines, ““since in the Phado he
venerates, with a becoming silence, the
assertion delivered in the arcane discourses,
that men are placed in the body as in a
prison, secured by a guard, and testifies,
according to the mystic ceremonies, the dif-
Jerent allotments of purified and unpuri-
Jied souls in Hades, their several conditions,
and the three-forked path from the peculiar
places where they were ; and this was shown
according to traditionary institutions ; every
part of which s full of a symbolical repre-
sentation, as in a dream, and of a deserip-
tion awhich treated of the ascending and
descending ways, of the tragedies of Dio-
nysus (Bacchus or Zugreus), the crimes of
the Titans, the three ways in Hades, and
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the wandering of everything of a similar
kind?—“Anhot 0z ey Owdovt ey e ey

UTREOTTOLE KEYOPEVOY, OF SYTIYL GROVEY EGWEY
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+

WAL TS TAAVAS, WAL TOY TULOTOY GToyToy.” *

Having premised thus much, I now pro-
ceed to prove that the dramatic spectacles of
the Lesser Mysteries + were designed by the
ancient theologists, their founders, to signify
occultly the condition of the unpurified soul

* Commentary on {he Statesman of Plato, page 374.
t The Lesser Mysteries were celebrated at Agre; and the per-

sons there initiated were denominated Mystw. Only such eould
be received at the sacred rites at Eleusis.
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invested with an earthly body, and envel-
oped in a material and physical nature ; or,
in other words, to signify that such a soul in
the present life might be said to die, as far
as 1t is possible for a soul to die, and that
on the dissolution of the present body, while
in this state of impurity, it would experience
a death still more permanent and profound.
That the soul, indeed, till purified by phi-
losophy,* suffers death through its union with
the body was obvious to the philologist
Macrobius, who, not penetrating the secret
meaning of the ancients, concluded from
hence that they signified nothing more than
the present body, by their descriptions of
the infernal abodes. But this is manifestly
absurd ; since it is universally agreed, that
all the ancient theological poets and philos-
ophers inculeated the doectrine of a future
state of rewards and punishments in the
most full and decisive terms; at the same
time occultly intimating that the death of
the soul was nothing more than a profound
union with the ruinous bonds of the body.

* Philosophy here relates to discipline of the life.
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Indeed, if these wise men believed in ‘a
future state of retribution, and at the same
time considered a connection with the body
as death of the soul, it necessarily follows,
that the soul’s punishment and existence
hereafter are nothing more than a continu-
ation of its state at present, and a transmi-
gration, as it were, from sleep to sleep, and
from dream to dream. But let us attend
to the assertions of these divine men con-
cerning the soul’s union with a material
nature. And to begin with the obscure and
profound Heracleitus, speaking of souls
unembodied: “ We live their death, and we
die their life.” Zopsy tov svetvoy Yuvatoy,
tedvrropey G oy erstvoy Gwv.  And Em-
pedocles, deprecating the condition termed
‘“ generation,” beautifully says of her:

The aspect changing with destruetion dread,
She makes the living pass into the dead. .

Ev pev qup Lwwy endee verpau el apstBov.

And dgain, lamenting his connection with
this corporeal world, he pathetically exclaimis:
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# For this I weep, for this indulge my woe,
That e’er my soul such novel realms should know.

Khavsa e nar wx0su, oy asvyndes Ynpov.
y i 7.wp

Plato, too, it is well known, considered the
body as the sepulchre of the soul, and in
the Cratylus concurs with the doctrine of
Orpheus, that the soul is punished through
its union with body. This was likewise the
opinion of the celebrated Pythagorean, Phi-
lolaus, as is evident from the following re-’
markable passage in the Doric dialeet, pre-
served by Clemens Alexandrinus in Stromat.
book iii. “Meugpsovee 0z wot ot TUALOL
Jeohoyor T woL POVTELS, Mg O TIVUS TULOPLS,
G doyn T GoPUT GovalennioL, UL RIVUTED
ev sopazt opte edamtan” @ e The ancient
theologists and priests * also testify that the
soul is united with the body as if for the
sake of punishment;t and so is buried in
body as in a sepulchre.” And, lastly, Py-

* Greek [Lavtets manteis—more properly prophets, those filled
by the prophetie mania or entheasm.

t More correctly — *“ The soul is yoked to the body as if by way

of punishment,” as eulprits were fastened to others or even to
.
corpses. See Paul’s Epistle o the Romans, vii, 25.
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thagoras himself confirms the above senti-
ments, when he beautifully observes, accord-
ing to Clemens in the same book, “that
whatever e see when awake is death ; and
when asleep, a dream.”  fuyozos sotty, suosn

eyeptrevies opeopey” wrosH Ot eudoyiee, HTVLC.

But that the mysteries occultly signi-
fied this sublime truth, that the soul by
being merged in matter resides among the
dead both here and hereafter, though it fol-
lows by a necessary sequence from the preced-
ing observations, yet it is indisputably con-
firmed, by the testimony of the great and
truly divine Plotinus, in Ennead 1., book viii.
“When the soul,” says he, “has descended into
generation (from its first divine condition)
she partakes of evil, and is carried a great
way into a state the opposite of her
first purity and integrity, to be entirely
merged in awhich, is nothing more than to
Jall into dark mire.” And again, soon after :
“The soul therefore dies as much as it is pos-
sible for the soul to die: and the death to her
s, while baptized or immersed in the present
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body, to descend into matter,* and be wholly
subjected by it ; and after departing thence
to lie there tll it shall arise and turn
its face away from the abhorrent filth.
This is what is meant by the falling asleep
in Hades, of those who have come there.” +

* Greek DAY, matter supposed to contain all the principles the
negativo of life, order, and goodness.

t This passage doubtless alludes to the ancient and beautiful
story of Cupid and Psyehé, in which Psyché is said to fall asleep
in Hades; and this through rashly attempting to behold corporeal
beauty: and the observation of Plotinus will enable the profound
and contemplative reader to unfold the greater part of the mys-
teries contained in this elegant fable. But, prior to Plotinus,
Plato, in the seventh book of his Republic, asserts that such as
are unable in the present life to apprehend the idew of the good,
will descend to Hades after death, and fall asleep in its dark
abodes. ‘Og av pq syy Swpsasdur to hoyw, umo toy ahhov
movtwy apshov Ty ton aqadon oy, wer wsnsp ey payy S

» e N 5
rovtwy eherywy Steilwy, pe wotn 8odmy ahhu wot
1A S y )

LR SAANTLAET
ehe/zty, BV RUSL TODTOLS GRTOTL T MoT@ SUamoSEdTTHL, 0DTE U6 0
o » N
ayadoy ovdzy gsaig e:levar v ontwg eyovin, oot akho ayndoy
ovdevy ohk gt wn eWohod TG EPARTITAL, GOSY ODR EWISTHMY,
sponteodur; war oV yov Boy GVSIUOTOAODYTH, Wil DTYWTOVIL, RO
evdud  elzpyeoWhar; e G0on  mpoTIpoY  mptropsvoy  TEAIO

Ezpyeadar ; o ao <p0TIp GLAONE shewog
smnotadugduvey; ioe. ‘“He who is not able, by the exercise
of his reason, to define the idea of the good, separating it from all
other objects, and piercing, as in a battle, through every kind
of argument ; endeavoring to confute, not according to opinion,
but according to essence, and proceeding through all these dia-
lectieal energies with an unshaken reason;—he who can not
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Pwopeve Oz 7 petuinds avten.  Tupyetar yop
TUVTORAGY &Y TQ ThHE OVOUOLTNTOS  TOT,
evdo Oug ewg ooty elg PopPopoy  owotetvey
eatat weaswv.—Amedvrcust ooy, og doyn av
Yayol: wot 0 ovatog ooTy, AUl ETL EV T
soputt Belumniopevrn, ev Ohy esott wotudovel,
wot whgatgvar aotrne. Kot efeddovare exat
®SSPUL, SOC  OVOORUPY WOL  OPERY TOC THY
oty ex too Poplopon. Kot toute eott o ey
o0y ehdovzo.  emwwato Oupdety.  Here the

accomplish this, would you not say, that he neither knows the
good itself, nor anything which is properly denominated good?
And would you not assert that such a one, when he apprehends
any certain image of reality, apprehends it rather through the
medium of opinion than of science; that in the present life he
is sunk in sleep, and conversant with the delusion of dreams;
and that before he is roused to a vigilant state he will descend
to Hades, and be overwhelmed with a sleep perfectly profound.”

Henry Davis translates this passage more eritically: “Is not
the case the same with reference to the good? Whoever can not
logically define it, abstracting the idea of the good from all
others, and taking, as in a fight, one opposing argument after
another, and can not proceed with unfailing proofs, eager to rest
his case, not on the ground of opinion, but of true being,~—such a
one knows nothing of the good iiself, nor of any good whatever ;
and should he have attained to any knowledge of the good, we
must say that he has attained it by opinion, not by seience
(emtsenpy) s that he is sleeping and dreaming away his present
life ; and before he is roused will descend to Hades, and there
be profoundly and perfectly laid asleep.” vii. 14.
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Herse and Mercury.

Narcissus.
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reader may observe that the obscure doc-
trine of the Mysteries mentioned by Plato
in the Phedo, that the unpurified soul in a
future state lies immerged in mire, is beauti-
fully explained ; at the same time that our
assertion concerning their secret meaning
is not less substantially confirmed.* /In a
similar manner the same divine philosopher,
in his book on the Beautiful, Ennead, 1., book
vi., explains the fable of Narcissus as an em-
blem of one who rushes to the contempla-
tion of sensible (phenomenal) forms as if
they were perfect realities, when at the
same time they are nothing more than like
beautiful images appearing in water, falla-
cious and vain. 7 Hence,” says he, *as Nar-
cissus, by catching at the shadow, plunged
himself in the stream and disappeared, so
he who is captivated by beautiful bodies,
and does not depart from their embrace,
is precipitated, not with his body, but with

* Phaedo, 38. “Those who instituted the Mysteries for us ap-
pear to have intimated that whoever shall arrive in Hades un-
purified and not initiated shall lie in mud ; but he who arrives there
purified and initiated shall dwell with the gods. For there are
many bearers of the wand or thyrsus, but few who are inspired.”
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hid soul, into a darkness profound and repug-
nant to intellect (the higher soul),* through
which, remaining blind both here and in
Hades, he associates with shadows.” Tay
o0ty 01 TEOROY & EYOMEVEC TOY UMY Sopo
TOY, UL 1) OPLEL, 60 Te Gopatt, Ty Ot duyy

‘I.’J.’CU.’}')GE‘CU.L, L QUOTEWU AL OTeoTr TW Yo

-

godn, evdo wwoghog ev Gl pevey, war ey-
Toodo wgxet swiae anvestt.  And what still
farther confirms our exposition is that mat-
ter was considered by the Kgyptians as a
certain mire or mud. “The Egyptians,”
says Simplicius, ‘“ called matter, which they
symbolically denominated water, the dregs
or sediment of the first life; matter being,
as it were, a certain mire or mud.t Aw »oe
Avpornat Ty g mpotre (ovg, Ty H0op cop-
fohnog  erahkony, OToctadpny Ty Ohgy ehe-
(o, Gy thy Twve oosey.  So that from all

* Intellect, Greek vang, nous, is the higher faculty of the mind.
It is substantially the same as the pneuma, or spirit, treated of in
the New Testament; and hence the term ‘“infellectual,” as used
in Mr. Taylor’s translation of the Platonic writers, may hbe
pretty safely read as spiritual, by those familiar with the Chris-

tian cultus. AW,
t Physics of Aristotle.

»
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that has been said we may safely conclude
with Ficinus, whose words are as express to
our purpose as possible. “ Lastly,” says he,
“that I may comprehend the opinion of the
ancient theologists, on the state of the soul
after death, in a few words: they considered,
as we have elsewhere asserted, things divine
as the only realities, and that all others
were only the images and shadows of
truth. Hence they asserted that prudent
men, who earnestly employed themselves in
divine concerns, were above all others in a
vigilant state. But that imprudent [ e.
without foresight] men, who pursued objects
of a different nature, being laid asleep, as it
were, were only engaged in the delusions
of dreams; and that if they happened to
die in this sleep, before they were roused,
they would be aiflicted with similar and
still more dazzling visions in a future state.
And that as he who in this life pursued
realities, would, after death, enjoy the high-
est truth, so he who pursued deceptions
would hereafter be tormented with fallacies
and delusions in the extreme: as the one
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would be delighted with true objects of
enjoyment, so the other would be tor-
mented with delusive semblances of reali-
ty.” — Denique ut priscorum theologorum
sententiam de statu animz post mortem
paucis comprehendam : sola divina (ut alias
diximus) arbitrantur res veras existere, re-
liqua esse rerum verarum imagines atque
umbras. Ideo prudentes homines, qui divi-
nis incumbunt, pree ceteris vigilare. Impru-
dentes autem, qui sectantur alia, insommiis
omnino quasi dormientes illudi, ac si in
hoe somno priusquam expergefacti fuerint
moriantur similibus post discessum et acri-
oribus visionibus angi. Et sicut eum qui
In vita veris incubuit, post mortem summa
veritate potiri, sic eum qui falsa sectatus
est, fallacia extrema torqueri, ut ille rebus
veris oblectetur, hic falsis vexetur simu-
lachris.” *

But notwithstanding this important truth
was obscurely hinted by the Lesser Myster-
ies, we must not suppose that it was gen-

* F1ciNus: De Immortal. Anim. book xviii.
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erally known even to the initiated persons
themselves: for as individuals of almost
all descriptions were admitted to these rites,
it would have been a ridiculous prostitution
to diselose to the multitude a theory so ab-
stracted and sublime.* It was sufficient to
instruet these in the doctrine of a future
state of rewards and punishments, and in
the means of returning to the principles
from which they originally fell: for this

* We observe in the New Testament a like disposition on the part
of Jesus and Paul to classify their doctrines as esoterie and ex-
oterie, ¢ the Mysteries of the kingdom of God” for the apostles,
and ‘‘parables” for the multitude. “We speak wisdom,” says
Paul, ‘‘among them that are perfect” (or initiated), ete. 1 Cor-
inthians, ii. Also Jesus declares: ‘It is given to you to know the
Mysteries of the kingdom of heaven, but to them it is not given;
therefore I speak to them in parables: because they sceing, see
not, and hearing, they hear not, neither do they understand.”
— Matthew xiii., 11-13. He also justified the withholding of the
higher and interior knowledge from the untaught and ill-disposed,
in the memorable Sermon on the Mount.— Matthew vii.:

“Give ye not that which is sacred to the dogs,
Neither cast ye your pearls to the swine;
For the swine will tread them under their feet
And the dogs will turn and rend you.”

This same division of the Christians into neophytes and perfect,
appears to have been kept up for centuries; and Godfrey Higgins
asserts that it is maintained in the Roman Church.—A. W.
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last piece of information was, according to
Plato in the Phwdo, the ultimate design of
the Mysteries ; and the former is necessarily
inferred from the present discourse. Hence
the reason why it was obvious to none but
the Pythagorean and Platonic philosophers,
who derived their theology from Orpheus
himself,* the original founder of these sacred
institutions ; and why we meet with no in-
formation in this particular in any writer
prior to Plotinus; as he was the first who,
having penetrated the profound interior wis-
dom of antiquity, delivered it to posterity
without the concealments of mystic symbols
and fabulous narratives.’

VIRGIL NOT A PLATONIST.

Hence too, I think, we may infer, with
the greatest probability, that this recondite
meaning of the Mysteries was not known

* HERODOTUS, ii. 51, 81.

Y¢What Orpheus delivered in hidden allegories Pythagoras
learned when he was initiated into the Orphic Mysteries; and
Plato next received a knowledge of them from the Orphic and
Pythagorean writings.” i
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even to Virgil himself, who has so elegantly
described their external form ; for notwith-
standing the traces of Platonism which are
to be found in the Fneid, nothing of any
great depth occurs throughout the whole,
except what a superficial reading of Plato
and the dramas of the Mysteries might easily
afford. But this is not perceived by modern
readers, who, entirely unskilled themselves in
Platonism, and fascinated by the charms of
his poetry, imagine him to be deeply knowing
in a subject with which he was most likely
but slightly acquainted. This opinion is still
farther strengthened by considering that the
doctrine delivered in his Kelogues is perfectly
Epicurean, which was the fashionable phi-
losophy of the Augustan age; and that there
is no trace of Platonism in any other part of
his works but the present book, which, con-
taining a representation of the Mysteries,
was necessarily obliged to display some of
the principal tenets of this philosophy, so
far as they illustrated and made a part of
these mystic exhibitions. However, on the
supposition that this book presents us with
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a faithful view of some part of these sacred
rites, and this accompanied with the utmost
elegance, harmony, and purity of versifica-
tion, it ought to be considered as an invalu-
able relic of antiquity, and a precious mon-
ument of venerable mysticism, recondite
wisdom, and theological information.* This
will be sufficiently evident from what has
been already delivered, by considering some
of the beautiful descriptions of this book in
their natural order; at the same time that
the descriptions themselves will corroborate
the present elucidations.

In the first place, then, when he says,

faecilis descensus Averno.
Noctes atque dies patet atra janua ditis:
Sed revocare gradum, superasque evadere ad auras,
Hoe opus, hie labor est. Pauci quos sequus amavit
Jupiter, ant ardens evexit ad ®thera virtus,
Dis geniti potuere. Tenent media omnia silve,

Cocytusque sinu labens, circumvenit atro —t

* Ancient Symbol-Worship, page 11, note.

t Davidsow's Translation.—¢* Easy is the path that leads down to
hell; grim Pluto’s gate stands open night and day: but to retrace
one’s steps, and escape to the upper regions, this is a work, this is
a task. Some few, whom favoring Jove loved, or illustrious virtue



Bacchic Mysteries. ol

is it not obvious, from the preceding expla-
nation, that by Avernus, in this place, and
the dark gates of Pluto, we must understand
a corporeal or external nature, the descent
into which is, indeed, at all times obvious
and easy, but to recall our steps, and ascend
into the upper regions, or, in other words,
to separate the soul from the body by the
purifying discipline, is indeed a mighty work,
and a laborious task? For a few only, the fa-
vorites of heaven, that is, born with the true
philosophic genius,* and whom ardent virtue
has elevated to a disposition and capacity for
divine contemplation, have been enabled to
accomplish the arduous design. But when
he says that all the middle regions are
covered with woods, this likewise plainly in-
timates a material nature; the word silva, as
1s well known, being used by ancient writers
to signify matter, and implies nothing more
than that the passage leading to the barath-

advanced to heaven, the sons of the gods, have effected it.
Woods cover all the intervening space, and Coeytus, gliding with
his black, winding flood, surrounds it.”

* I. e., a disposition to investigate for the purpose of eliciting
truth, and reducing it to practice.
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rum [abyss] of body, i. e. into profound
darkness and oblivion, is through the me-
dium of a material nature ; and this medium
is surrounded by the black bosom of Cocy-
tus,* that is, by bitter weeping and lamenta-
tions, the necessary consequence of the soul’s
union with a nature entirely foreign to her
own. So that the poet in this particular per-
fectly corresponds with Empedocles in the
line we have cited above, where he exclaims,
alluding to this union,

For this I weep, for this indulge my woe,
That e’er my soul such novel realms should know.

In the next place, he thus describes the
cave, through which Aneas descended to
the infernal regions:

Spelunea alta fuit, vastoque immanis hiatu,
Serupea, tuta lacu nigro, memorumque tenebris:
Quam super haud ullee poterant impune volantes
Tendere iter pennis: talis sese halitus atris
Faucicus effundens supera ad convexa ferebat:

Unde locum Graii dixerunt nomine Aornum t
* Coeytus, lamentation, a river in the Underworld.
t Davidsow's. Translation. — ‘“There was a cave profound and

hideous, with wide yawning mouth, stony, fenced by a black lake,
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Does it not afford a beautiful representation
of a corporeal nature, of which a cave, de-
fended with a black lake, and dark woods,
is an obvious emblem ? For it occultly re-
minds us of the ever-flowing and obscure
condition of such a nature. which may be
said

To roll incessant with impetuous speed,

Like some dark river, into Matter’s sea.

Nor is it with less propriety denominated
Aornus, 1. e. destitute of birds, or a winged
nature ; for on aceount of its native sluggish-
ness and inactivity, and its merged condi-

and the gloom of woods; over which none of the flying kind were
able to wing their way unhurt; suech exhalations issuing from its
grim jaws ascended to the vaulted skies; for which reason the
Greeks called the place by the name of Aornos” (without birds).

Jacob Bryant says: ‘‘ All fountains were esteemed sacred, but
especially those which had any preternatural quality and abounded
with exhalations. It was an universal notion that a divine energy
proceeded from these effluvia; and that the persons who resided
in their vicinity were gifted with a prophetic quality. . . . The
Ammonians styled such fountains Adin Omplhé, or fountains of the
oracle ; oppw, omphé, signifying ‘the voice of God.” These terms
the Greeks contracted to Nopgw, numphe, a nymph.” — Ancient
Mythology, vol. i. p. 276.

The Delphi¢ oracle was above a fissure, gounous or bocea infe-
riore, of the earth, and the pythoness inhaled the vapors.—A. W.
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tion, being situated in the outmost extremity
of things, it is perfectly debile and languid,
incapable of ascending into the regions of
reality, and exchanging its obscure and de-
graded station for one every way splendid
and divine. The propriety too of sacrificing,
previous to his entrance, to Night and Earth,
1s obvious, as both these are emblems of a
corporeal nature.

In the verses which immediately follow,—

Eece autem, primi sub limina solis et ortus,
Sub pedibus mugire solum, et juga cepta movere

Silvarum, visaque canes ululare per umbram,
*

Adventante dea

we may perceive an evident allusion to the
earthquakes, ete., attending the descent of
the soul into body, mentioned by Plato in
the tenth book of his Republic ;+ since the

* ¢ So, now, at the first beams and rising of the sun, the earth
under the feet begins to rumble, the wooded hills to quake, and
dogs were seen howling through the shade, as the goddess came
hither 2

t Republic. x, 16. *‘ After they were laid asleep, and midnight
was approaching, there was thunder and earthquake; and they

were thence on a sudden carried upward, some one way, and
some another, approaching to the region of generation like stars.”
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lapse of the soul, as we shall see more fully
hereafter, was one of the important truths
which these Mysteries were intended to re-
veal. And the howling dogs are symbols
of material * demons, who are thus denomi-
nated by the Magian Oracles of Zoroaster,
on account of their ferocious and malevolent
dispositions, ever baneful to the felicity of
the human soul. And hence Matter herself
is represented by Synesius in his first Hymn,
with great propriety and beauty, as barking
at the soul with devouring rage: for thus he
sings, addressing himself to the Deity :

Monag oz wg Bogov bhag

Hpsgogov dhaqpa, wu (o

Avaing, Ghpott xovpw

Iyvog e¢ $eov titavat.

Which may be thus paraphrased :

Blessed ! thrice blessed! who, with wingéd speed,
From Hylé’st dread voracious barking flies,

* Material demons are a lower grade of spiritual essences that
are capable of assuming forms which make them perceptible by
the physical senses.— A. W,

t Hyle or Matter. All evil incident to human life, as is here
shown, was supposed to originate from the connection of the soul
to material substance, the latter being regarded as the receptacle
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And, leaving Earth’s obseurity behind,
By a light leap, direets his steps to thee.

And that material demons actually ap-
peared to the initiated previous to the lucid
visions of the gods themselves, is evident
from the following passage of Proclus in
his manuseript Commentary on the first
Alcibiades : ey tote G7wOTOTAE TOY TEAETEOY

i)

<
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po TNe 0200 Tusosug Catwovey yoviey ex-
) ‘ [} ~
GohUL  TROGULYGYTOL, WOL  ORG TOY  UYLUYTOY

ayadov eig Ty Okny wmperohoopevor. I e,
“ In the most interior sanctities of the Mys-
teries, before the presence of the god, the
rushing forms of earthly demons appear, and
call the attention from the immaculate good
to matter.” And Pletho (on the Oracles),
expressly asserts, that these spectres ap-
peared in the shape of dogs.

After this, Aneas is described as proceed-
ing to the infernal regions, through profound
night and darkness:

Ibant obseuri sola sub nocte per umbram,
Perque domos Ditis vacuas, et inania regna.

of everything evil. But why the soul is thus immerged and pun-
ished is nowhere explained.— A. W.
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Quale per incertam lunam sub luce maligna
Est iter in silvis: ubi celum condidit umbra
Jupiter, et rebus nox abstulit atra colorem.*

And this with the greatest propriety; for
the Mysteries, as is well known, were cele-
brated by night; and in the Republic of
Plato, as cited above, souls are described as
falling into the estate of generation at mid-
night ; this period being peculiarly accom-
modated to the darkness and oblivion of a
corporeal nature; and to this circumstance
the nocturnal celebration of the Mysteries
doubtless alluded.

In the next place, the following vivid
description presents itself to our view:

Vestibulum ante ipsum, primisque in faueibus Orei
Luctus, et ultrices posuere cubilia Curse:
Pallentesque habitant morbi, tristisque senectus,
Et Metus, et mala suada Fames, ac turpis egestas;

* ¢ They went along, amid the gloom under the solitary night,
through the shade, and through the desolate halls, and empty
realms of Dis [Pluto or Hades]. Such is a journey in the woods
beneath the unsteady moon with her niggard light, when Jupiter
has enveloped the sky in shade, and the black Night has taken
from all objects their color.”
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Terribiles visu formz ; Lethumque Laborque ;

Tum consanguineus Lethi Sopor et mala mentis
Gaudia, mortiferumque adverso in limine bellum
Ferreique Eumenidum thalami et Discordia demens,
Vipereum erinem vittis innexa cruentis.

In medio ramos annosaque brachia pandit

Ulmus opaca ingens: quam sedem somnia vulgo
Vana tenere ferunt, foliisque sub omnibus heerent.
Multaque praterea variarum monstra ferarum :
Centauri in foribus stabulant, Seylleque biformes,
Et eentumgeminus Briareus, ac bellua Lerne,
Horrendum stridens, flammisque armata Chimeera,
Gorgones Harpyiseque, et formo tricorporis umbrse.*

And surely it is impossible to draw a more
lively picture of the maladies with which a

* ¢“Before the entrance itself, and in the first jaws of Hell, Grief
and vengeful Cares have placed their couches; pale Diseases in-
habit there, and sad Old Age, and Fear, and Want, evil goddess
of persuasion, and unsightly Poverty — forms terrible to contem-
plate! and there, too, are Death and Toil; then Sleep, akin to
Death, and evil Delights of mind ; and upon the opposite threshold
are seen death-bringing War, and the iron marriage-couches of
the Furies, and raving Discord, with her viper-hair bound with
gory wreaths. In the midst, an Elm dark and huge expands its
boughs and aged limbs; making an abode which vain Dreams are
said to haunt, and under whose every leaf they dwell. Besides all
these, are many monstrous apparitions of various wild beasts. The
Centaurs harbor at the gates, and double-formed Seyilas, the hun-
dred-fold Briareué, the Snake of Lerna, hissing dreadfully, and
Chimeera armed with flames, the Gorgons and the Harpies, and
the shades of three-bodied form.”
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material nature is connected; of the soul’s
dormant condition through its union with
body ; and of the various mental diseases to
which, through such a conjunction, it be-
comes unavoidably subject ; for this deserip-
tion contains a threefold division; represent-
ing, in the first place, the external evil with
which this material region is replete; in the
second place, intimating that the life of the
soul when merged in the body is nothing but
a dream; and, in the third place, under the dis-
guise of multiform and terrific monsters, ex-
hibiting the various vices of our irrational and
sensuous part. Hence Empedocles, in perfect
conformity with the first part of this descrip-
tion, ealls this material abode, or the realms
of generation,—atzpmza yopov,* a “joyless
region.”

“Where slaughter, rage, and countless ills reside;

Evdo govog 12 wotog 7= wat ahhwy ehvea xnpwy

and into which those who fall,

* This and the other citations from Empedocles are to be found
in the book of Hierocles on The Golden Verses of Pythagoras.
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‘“Through Até’s meads and dreadful darkness stray.”

Arne

oy KStLwve TE oL GROTOS ThUGRODGLY,

And hence he justly says to such a soul,
that

“She flies from deity and heav’nly light,
To serve mad Discord in the realms of night.”
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Where too we may observe that the Discordia
demens of Virgil is an exact translation of
the Newst povopeve of Empedocles.

In the lines, too, which immediately suc-
ceed, the sorrows and mowrnful miseries
attending the soul’s union with a material
nature, are beautifully described. '

Hine via, Tartarei quee fert Acherontis ad undas;
Turbidus hic ceeno vastaque voragine gurges
Zistuat, atque omnem Coeyto eructat arenam.*

And when Charon calls out to Aneas to

* ¢ THere is the way which leads to the surging billows of Hell
[Acheron] ; here an abyss turbid boils up with loathsome mud and
vast whirlpools, and vomits all its quicksand into Coeytus.”
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desist from entering any farther, and tells
him,

¢ Here to reside delusive shades delight;

“For nought dwells here but sleep and drowsy night.”

Umbrarum hic locus est, Somni Noetisque soporse

nothing can more aptly express the condi-
tion of the dark regions of body, into which
the soul, when descending, meets with no-
thing but shadows and drowsy night: and
by persisting in her course, is at length lulled
into profound sleep, and -becomes a true in-
habitant of the phantom-abodes of the dead.

Aneas having now passed over the Sty-
gian lake, meets with the three-headed mon-
ster Cerberus,* the guardian of these infernal
abodes : |

Tandem trans fluvium ineolumis vatemque virumque
Informi limo glancaque exponit in ulva.

* The presence of Cerberus in Grecian and Roman deseriptions
of the Underworld shows that the ideas of the poets and mythol-
ogists were derived, not only from Egypt, but from the Brahmans
of the far East. Yama, the lord of the Underworld, is attended
by his dog Karbaru, the spotted, styled also Trikasa, the three-
headed. '



64 Fleusinian and

Cerberus h®e ingens latratu regna trifauci

Personat, adverso recubans immanis in antro.*

"jBy Cerberus we must understand the dis-
criminative part of the soul, of which a dog,
on account of its sagacity, is an emblem ; and
the three heads signify the triple distinction
of this part, into the intellective [or intui-
tional], cogitative [or rational], and opinion-
ative powers.d— With respect+ to the three
kinds of persons described as situated on the
borders of the infernal realms, the poet
doubtless intended by this enumeration to
represent to us the three most remarkable

* ¢ At length across the river safe, the prophetess and the man,
he lands upon the slimy strand, upon the blue sedge. Huge Cer-
berus makes these realms [of death] resound with barking from his
threefold throat, as he lies streteched at prodigious length in the
opposite cave.”

tIn the second edition these terms are changed to dianoicetic
and dorxastic, words which we cannot adopt, as they are not
accepted English terms. The nous, intellect or spirit, pertains
to the higher or intuitional part of the mind; the dianocia or
understanding to the reasoning faculty, and the dora, or opinion-
forming power, to the faculty of investigation.— Plotinus, accept-
ing this theory of mind, says: ‘“Knowledge has three degrees—
opinion, seience, and illumination. The means or instrument of
the first is reception; of the second, dialectic; of the third, in-
tuition.”— A. W.
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characters, who, though not apparently de-
serving of punishment, are yet each of them
similarly immerged in matter, and conse-
quently require a similar degree of purifica-
tion. The persons described are, as is well
known, first, the souls of infants snatched
away by untimely ends; secondly, such as
are condemned to death unjustly ; and, third-
ly, those who, weary of their lives, become
guilty of suicide. And with respect to the
first of these, or infants, their connection
with a material nature is obvious. The sec-
ond sort, too, who are condemned to death
unjustly, must be supposed to represent the
souls of men who, though innocent of one
crime for which they were wrongfully pun-
ished, have, notwithstanding, been guilty of
many crimes, for which they are receiving
proper chastisement in Hades, 7. e. through
a profound union with a material nature.*
And the third sort, or suicides, though ap-

*Hades, the Underworld, supposed by classical students to be
the region or estate of departed souls, it will have been noticed, is
regarded by Mr. Taylor and other Platonists, as the human body,
which they consider to be the grave and place of punishment of
the soul.— A. W.
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parently separated from the body, have only
exchanged one place for another of similar
nature ; since conduct of this kind, according
to the arcana of divine philosophy, instead
of separating the soul from its body, only
restores it to a condition perfectly correspon-
dent to its former inclinations and habits,
lamentations and woes” But if we examine
this affair more profoundly, we shall find
that these three characters are justly placed
in the same situation, because the reason of
punishment is in each equally obscure. For
is it not a just matter of doubt why the
souls of infants should be punished? And
is it not equally dubious and wonderful why
those who have been unjustly condemned to
death in one period of existence should be
punished in another? And as to suicides,
Plato in his Phedo says that the prohibition
of this crime in the azmopfrza (aporrheta)*
is a profound doctrine, and not easy to be

* Aporrheta, the arcane or confidential diselosures made to the
candidate undergoing initiation. In the Eleusinia, these were
made by the Hierophant, and enforced by him from the Book
of Interpretation, said to have consisted of two tablets of stone.
This was the petroma, a name usually derived from pefra, a rock,
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understood.* Indeed, the true cause why
the two first of these characters are in Hades,
can only be ascertained from the fact of a prior
state of existence, in surveying which, the
latent justice of punishment will be mani-
festly revealed ; the apparent inconsistencies
in the administration of Providence fully
reconciled; and the doubts concerning the
wisdom of its proceedings entirely dissolved.
And as to the last of these, or suicides, since
the reason of their punishment, and why an
action of this kind is in general highly
atrocious, is extremely mystical and obscure,
the following solution of this difficulty will,
no doubt, be gratefully received by the Pla-
tonic reader, as the whole of it is no where
else to be found but in manuscript. Olym-

or possibly from 9np, peter, an interpreter. See II. Corinthians,
xii, 6-8.—A. W.

* Phedo, 16. “ The instruction in the doctrine given in the
Mysteries, that we human beings are in a kind of prison, and
that we ought not to free ourselves from it or seek to escape,
appears to me difficult to be understood, and not easy to ap-
prehend. The gods take eare of us, and we are theirs.”

Plotinus, it will be remembered, perceived by the interior
faculty that Porphyry coutemplated suicide, and admonished
him accordingly.—A. W.
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piodorus, then, a most learned and excellent
commentator on Plato, in his commentary
on that part of the Phwdo where Plato
speaks of the prohibition of suicide in the
aporrheta, observes as follows:V*The argu-
ment which Plato employs in this place
against suicide is derived from the Orphic
mythology, in which four kingdoms are
celebrated ; the -first of Uranus [Ouranos]
(Heaven), whom Kronos or Saturn as-
saulted, cutting off the genitals of his
father.* But after Saturn, Zeus or Jupiter
succeeded to the government of the world,
having hurled his father into Tartarus. And
after Jupiter, Dionysus or Baecchus rose to
light, who, according to report, was, through
the insidious treachery of Hera or Juno, torn
in pieces by the Titans, by whom he was sur-
rounded, and who afterwards tasted his flesh :
but Jupiter, enraged at the deed, hurled his
thunder at the guilty offenders and consumed
them to ashes. Hence a certain matter be-

*In the Hindu mythology, from which this symbolism is
evidently derived, a deity deprived thus of the lingam or phal-
lus, parted with his divine authority.
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ing formed from the ashes or sooty vapor
of the smoke ascending from their burning
bodies, out of this mankind were produced.
It is unlawful, therefore, to destroy ourselves,
not as the words of Plato seem to import,
because we are in the body, as in prison,
secured by a guard (for this is evident,
and Plato would not have called such an
assertion arcane), but because our body is
Dionysiacal,* or of the nature of Bacchus:
for we "are a part of him, since we are
composed from the ashes, or sooty
vapor of the Titans who tasted his
flesh. Socrates, therefore, as if fearful of
disclosing the arcane part of this narra-
tion, relates nothing more of the fable
than that we are placed as in a prison
secured by a guard: but the interpreters re-
late the fable openly.”. Kat egtt 1o pottzey
emyepne. woevtoy.  llopo o Opgst tessupec
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*From Dionysus, the Greek name of Bacchus, and usually so
translated.
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serves, ‘ That these four governments signify
the different gradations of virtues, accord-
ing to which our soul contains the symbols
of all the qualities, both contemplative and

purifying, social and ethical; for it either
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operates according to the theoretic or con-
templative virtues, the model of which is the
government of Uranus or Heaven, that we
may begin from on high; and on this ac-
count Uranus (Heaven) is so called wmupx
0 o ove 6pgy, from beholding the things
above: Or it lives purely, the exemplar of
which is the Kronian or Saturnian kingdom ;
and on this account Kronos is named as
Koro-nous, one who perceives through him-
self. Hence he is said to devour his own
offspring, signifying the conversion of him-
self into his own substance :— or it operates
according to the social virtues, the sym-
bol of which is the government of Jupiter.
Hence, Jupiter is styled the Demaurqgus,
as operating about secondary things:—or
it operates according to both the ethical
and physical virtues, the symbol of which
is the kingdom of Bacchus; and on this
account is fabled to be torn in pieces by
the Titans, because the virtues are not cut
off by eachvother.”\f Awottovtor (lege atvit-
Tovton) O Toug Gugspoug Badons Tov  ope-
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And thus far Olympiodorus; in which pas-
sages it is necessary to observe, that as the
Titans are the artificers of things, and stand
next in order to their creations, men are
said to be composed from their fragments,
because the human soul has a partial life
capable of proceeding to the most extreme
division united with its proper nature. And
while the soul is in a state of servitude to
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the body, she lives confined, as it were, in
bonds, through the dominion of this 7vtan-
ical life. *We may observe farther concerning
these dramatic shows of the Lesser Mys-
teries, that as they were intended to rep-
resent the condition of the soul while
subservient to the body, we shall find that
a liberation from this servitude, through the
purifying disciplines, potencies that separate
from evil, was what the wisdom of the an-
cients intended to signitfy by the descent of
Hercules, Ulysses, ete., into Hades, and their
speedy return from its dark abodes. ‘‘Hence,”
says Proclus, ¢ Hercules being purified by
sacred initiations, obtained at length a per-
fect establishment among the gods:”* that
is, well knowing the dreadful condition of
his soul while in captivity to a corporeal
nature, and purifying himselt by practice of
the cleansing virtues, of which certain puri-
fications in the mystic ceremonies were sym-
bolical, he at length was freed from the
bondage of matter, and ascended beyond her

Commentary on the Statesman of Plato, p. 382.
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reach. On this account, it is said of him,
that

“ He dragg’d the three-mouth’d dog to upper day;”
intimating that by temperance, continence,
and the other virtues, he drew upwards the
intuitional, rational, and opinionative part of
the soul! And as to Theseus, who is repre-
sented as suffering eternal punishment in
Hades, we must consider him too a§ an
allegorical character, of which Proclus, in the
above-cited admirable work, gives the fol-
lowing beautiful explanation: “ Theseus and
Pirithous,” says he, “are fabled to have ab-
ducted Helen, and descended to the infernal
regions, 7. e. they were lovers both of mental
and visible beauty. Afterward one of these
(Theseus), on account of his magnanimity,
was liberated by Hercules from Hades; but
. the other (Pirithous) remained there, be-
cause he could not attain the difficult height
of divine contemplation.” This account, in-
deed, of Theseus can by no means be recon-
ciled with Virgils:

sedet, eternumque sedebit,

Infelix Theseus.*

* “There sits, and forever shall sit, the unhappy Theseus.”
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Nor do I see how Virgil can be reconciled
with himself, who, a little before this, rep-
resents him as liberated from Hades. The
conjecture, therefore, of Hyginus is most
probable, that Virgil in this particular com-
mitted an oversight, which, had he lived, he
would doubtless have detected, and amended.
This is at least much more probable than the
opinion of Dr. Warburton, that Theseus was
a living character, who once entered into the
Eleusinian Mysteries by force, for which he
was imprisoned upon earth, and afterward
punished in the infernal realms. For if this
was the case, why is not Hercules also
represented as in punishment? and this
with much greater reason, since he actually
dragged Cerberus from Hades; whereas the
fabulous descent of Theseus was attended
with no real, but only intentional, mischief.
Not to mention that Virgil appears to be
the only writer of antiquity who condemmns
this hero to an eternity of pain.

Nor is the secret meaning of the fables
concerning the punishment of impure souls
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less impressive and profound, as the follow-
ing extract from the manuseript commentary
of Olympiodorus on the Gorgias of Plato will
abundantly affirm:— “ Ulysses,” says he,
‘“ descending into Hades, saw, among others,
Sisyphus, and Tityus, and Tantalus. Tityus
he saw lying on the earth, and a vulture de-
vouring his liver; the liver signifying that
he lived solely according to the principle of
cupidity in his nature, and through this was
indeed internally prudent; but the earth
signifies that his disposition was sordid. But
Sisyphus, living under the dominion of ambi-
tion and anger, was employed in continually
rolling a stone up an eminence, because it
perpetually descended again ; its descent im-
plying the vicious government of himself;
and hisrolling the stone, the hard, refractory,
and, as it were, rebounding condition of his
life. And, lastly, he saw Tantalus extended
by the side of a lake, and that there was a
tree before him, with abundance of fruit on
its branches, which he desired to gather, but
it vanished from his view ; and this indeed
indicates, that he lived under the dominion
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of phantasy; but his hanging over the lake,
and in vain attempting to drink, implies the
elusive, humid, and rapidly-gliding condition
of such a life.” ‘0 Odvssevg ruteldov e
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ing to the wisdom of the -ancients, and the
most sublime philosophy, the misery which
a soul endures in the present life, when giv-

ing itself up to the dominion of the irrational
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part, is nothing more than the commence-
ment, as it were, of that torment which it
will experience hereafter: a torment the
same in kind though different in degree, as
it will be much more dreadful, Veh'ement,
and extended. And by the above specimen,
the reader may perceive how infinitely supe-
rior the explanation which the Platonic phi-
losophy affords of these fables is to the frigid
and trifling interpretations df Bacon and
other modern mythologists; who are able
indeed to point out their correspondence to
something in the natural or moral world, be-
cause such is the wonderful connection of
things, that all things sympathize with all,
but are at the same time ignorant that these
fables were composed by men divinely wise,
who framed them after the model of the
highest originals, from the contemplation of
real and permanent being, and not from re-
garding the delusive and fluctuating objects
of sense. This, indeed, will be evident to
every ingenuous mind, from reflecting that
these wise men universally considered Hell
or death as commencing in the present life
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(as we have already abundantly proved), and
that, consequently, sense is nothing more
than the energy of the dormant soul, and a
perception, as it were, of the delusions of
dreams. In consequence of this, it is ab-
surd in the highest degree to imagine that
such men would compose fables from the
contemplation of shadows only, without re-
garding the splendid originals from which
these dark phantoms were produced :— not
to mention that their harmonizing so much
more perfectly with intellectual explications
is an indisputable proof that they were de-
rived from an intellectual [noetic] source. -

And thus much for the dramatic shows
of the Lesser Mysteries, or the first part of
these sacred institutions, which was properly
denominated tehety; [felete, the closing up]
and porsie muesis [the initiation], as con-
. taining certain perfective rites, symbolical ex-
hibitions and the imparting and reception of
sacred doctrines, previous to the beholding of
the most splendid visions, or smorwzetn [epop-
teia, seership]. For thus the gradation of
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the Mysteries is disposed by Proclus in
Theology of Plato, book iv. * The perfective
rite [tehety), telete],” says he, * precedes in or-
der the initiation [pornsie, muesis], and initia-
tion, the final apocalypse, epopteia.” lgoryet-
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emomtawg.®* At the same time it is proper to
observe that the whole business of initiation
was distributed into five parts, as we are
informed by Theon of Smyrna, in Mathema-
tica, who thus elegantly compares phitosophy
to these mystic rites: * Again,” says he,
*“ philosophy may be called the initiation into
true sacred ceremonies, and the instruection
in genuine Mysteries; for there are five
parts of initiation : the first of which is the
previous purification ; for mneither are the
Mysteries communicated to all who are
willing to receive them ; but there are cer-
tain persons who are prevented by the voice

of the crier [wnpné, kerux], such as those .

who possess impure hands and an inartic-
ulate voice ; since it is necessary that such
as are not expelled from the Mysteries

* Theology of Plato, book iv. p. 220,
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should first be refined by certain purifica-
tions : but after purification, the reception of
the sacred rites succeeds. The third part is
denominated epopteia, or reception.* And
the fourth, which is the end and design of the-
revelation, is [the investiture] the binding of
the head and fixing of the crowns. The ini-
tiated person is, by this means, authorized
to communicate to others the sacred rites
in which he has been instructed ; whether
after this he becomes a torch-bearer, or an
hierophant of the Mysteries, or sustains some
other part of the sacerdotal office. But the
fifth, which is produced from all these, 1s
friendship and interior communion with
God, and the enjoyment of that felicity
which arises from intimate converse with
divine beings. Similar to this is the com-
munication of political instruction; for, in
the first place, a certain purification precedes,

* Theon appears to regard the final apocalypse or epopteia, like
E. Pococke to whose views allusion is made elsewhere. This
writer says: ¢ The initiated were styled ebaptoi,” and adds in a
foot-note — ¢ Avaptoi, literally obtaining or getting.” According

to this the epopteia would imply the final reception of the interior
doctrines.—A. W.
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or else an exercise in proper mathematical
discipline from early youth. For thus Em-
pedocles asserts, that it is necessary to be
purified from sordid concerns, by drawing
from five fountains, with a vessel of indis-
soluble brass : but Plato, that purification
is to be derived from the five mathematical
disciplines, namely from arithmetic, geome-
try, stereometry, musie, and astronomy ; but
the philosophical instruction in theorems,
logical, political, and physical, is similar to
initiation. But he (that is, Plato) denom-
inates emomtata [or the revealing], a contem-
plation of things which are apprehended in-
tuitively, absolute truths, and ideas. But he
considers the binding of the head, and corona-
tion, as analogous to the authority which any
one receives from his instructors, of leading
others to the same contemplation. And the
fifth gradation is, the most perfect felicity
arising from hence, and, according to Plato,
an assinlation to divinity, as far as is pos-
sible to mankind.” But though emozzzwa,
or the rendition of the arcane ideas, princi-
pally characterized the Greater Mysteries, yet
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this was likewise accompanied with the wor-
s, or initiation, as will be evident in the
course of this inquiry.

But let us now proceed to the doctrine of
the Greater Mysteries: and here I shall en-
deavor to prove that as the dramatic shows
of the Lesser Mysteries occultly signified the
miseries of the soul while in subjection to
body, so those of the Greater obscurely inti-
mated, by mystic and splendid visions, the
felicity of the soul both here and hereafter,
when purified from the defilements of a
material nature, and constantly elevated to
the realities of intellectual [spiritual] vision.
Hence, as the ultimate design of the Mys-
teries, according to Plato, was to lead us back
to the principles from which we descended,
that is, to a perfect enjoyment of intellectual
[spiritual] good, the imparting of these prin-
ciples was doubtless one part of the doctrine
contained in the azmopirza, aporrheta, or se-
cret discourses;* and the different purifica-

*The apostle Paul apparently alludes to the disclosing of the
Mystical doctrines to the epopts or seers, in his Second Epistle
to the Corinthians, xii. 3, 4: “‘I knew a certain man,— whether in
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tions exhibited in these rites, in conjunction
with initiation and the epopteia were symbols
of the gradation of virtues requisite to this
reascent of the soul. And hence, too, if this
be the case, a representation of the descent of
the soul [from its former heavenly estate]
must certainly form no inconsiderable part of
these mystic shows; all which the following
observations will, I do not doubt, abundantly
evince.

In the first place, then, that the shows of
the Greater Mysteries occultly signified the
felicity of the soul both here and hereafter,
when separated from the contact and influ-
ence of the body, is evident from what has
been demonstrated in the former part of this
discourse : for if he who in the present life is
in subjection to his irrational part is truly
i Hades, he who s superior to its dominion
is likewise an inhabitant of « place totally
different from Hades.* 1f Hades therefore

body or outside of body, I know not: God knoweth,—who was
rapt into paradise, and heard appnto prpats, things ineffable,
which it is not lawful for a man to repeat.”

*PavL, Epistle to the Philippians, iii. 20¢ ““ Our citizenship is
in the heavens.”
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is the region or condition of punishment and
misery, the purified soul must reside in the
regions of bliss; in a life and condition of
purity and contemplation in the present life,
and entheastically,* animated by the divine

* Medical and Surgical Reporter, vol. xxxii. p. 195. “Those
who have professed to teach their fellow-mortals new truths con-
cerning immortality, have based their authority on direet divine
inspiration. Numa, Zoroaster, Mohammed, Swedenborg, all
claimed communication with higher spirits; they were what the
Greeks called entheast — ‘immersed in God’—a striking word
whieh Byron introduced into our tongue.” Carpenter describes
the eondition as an automatic action of the brain. The inspired
ideas arise in the mind suddenly, spontaneously, but very vividly,
at some time when thinking of some other topic. Francis Galton
defines genius as ‘“ the automatic activity of the mind, as distin-
guished from the effort of the will,— the ideas coming by inspira-
tion.” This action, says the editor of the Reporter, is largely
favored by a condition approaching mental disorder —at least by
one remote from the ordinary working day habits of thought.
Fasting, prolonged intense mental action, great and unusual eom-
motion of mind, will produce it; and, indeed, these extraordinary
displays seem to have been so preceded. Jesus, Buddha, Moham-
med, all began their careers by fasting, and visions of devils fol-
lowed by angels. The candidates in the Eleusinian Mysteries
also saw visions and apparitions, while engaged in the mystie
orgies. We donot, however, accept the materialistic view of this
subject. The cases are entheastie; and although hysteria and
other disorders of the sympathetic' system sometimes imitate the
phenomena, we believe with Plato and Plotinus, that the higher
faculty, intellect or'intuition as we prefer to call it, the noetic part
of our nature, is the faculty actually at work. « By reflection,



90 FEleusinian and

A

energy, in the next. This being admitted,
let us proceed to consider the description
which Virgil gives us of these fortunate
abodes, and the latent signification which
it contains. Afneas and his guide, then, hav-
ing passed through Hades, and seen at a dis-
tance "Tartarus, or the utmost profundity of

a material nature, they next advance to the
Elysian fields:

Devenere locus letos, et ameena vireta
Fortunatorum nemorum, sedesque beatas.
Largior hie campos @ther et lumine vestit
Purpureo; solemque suum, sua sidera norunt.*

Now the secret meaning of these joyful
places is thus beautifully unfolded by Olym-
plodorus in his manuseript Commentary on
the Gorgias of Plato. “1It is necessary to
know,” says he, ¢ that the fortunate islands
are said to be raised above the sea; and
self-knowledge, and intellectual discipline, the soul ean be raised
to the vision of eternal truth, goodness, and beauty — that is, to
the vision of God.” This is the epopteia.— A, W.

* ¢ They came to the blissful regions, and delightful green re-
treats, and happy abodes in the fortunate groves. A freer and

purer sky here clothes the fields with a purple light; theyrecog-
nize their own sun, their own stars.”
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hence a condition of being, which transcends
this corporeal life and generated existence, is
denominated the islands of the blessed; but
these are the same with the Elysian fields.
And on this account Hercules is said to
have accomplished his last labor in the Hes-
perian regions ; signifying by this, that having
vanquished a dark and earthly life he after-
ward lived in day, that is, in truth and light.”
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vt ydoviey SV, wol MATOY &Y TPEpd, 65Ty
ey ahndaty wae oot elr. So that he who
in the present state vanquishes as much
as possible a corporeal life, through the
practice of the purifying virtues, passes in
reality into the Fortunate Islands of the soul,
and lives surrounded with the bright splen-
dors of truth and wisdom proceeding from
the sun of good.
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The poet, in describing the employments
of the blessed, says:

Pars in gramineis exercent membra palestris :
Contendunt ludo, et fulva luctantur arena:

Parg pedibus plandunt choreas, et carmina dicunt.
Nee non Threicius longa cum veste sacerdos
Obloquitur numeris septem diserimina vocum::
Iamque eadem digitis, jam pectine pulsat eburno.
Hic genus antiquum Teueri, pulcherrima proles,
Magnanimi heroes, nati melioribus annis,

Illusque, Assaracusque, et Troje Dardanus auctor.
Arma procul, eurrusque virum miratur inanis.
Stant terra defixee hastee, passimque soluti

Per campum pascuntur equi. Que gratia curruum
Armorumque fuit vivis, quse cura nitentis

Pascere equos, eadem sequitur tellure repostos.
Conspicit, ecce alios, dextra leevaque per herbam
Vescentis, letumque choro Peana canentis,

Inter odoratum lauri nemus: unde superne

Plurimus Eridani per silvam volvitur amnis.*

* ¢ Some exercise their limbs upon the grassy field, contend in
play and wrestle on the yellow sand; some dance on the ground
and utter songs. The priestly Thracian, likewise, in his long
robe [Orpheuns] responds in melodious numbers to the seven
distinguished notes; and now strikes them with his fingers, now
with the ivory quill. Here are also the ancient race of Teucer,
a most illustrious progeny, noble heroes, born in happier years,—
I, Assarae, and Dardan, the founder of Troy. Zneas looking
from afar, admires the arms and empty war-ears of the heroes.
There stood spears fixed in the grouund, and scattered over the
plain horses are feeding. The same taste which when alive
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This must not be understood as if the soul
in the regions of felicity retained any affec-
tion for material concerns, or was engaged in
the trifling pursuits of the everyday cor-
poreal life; but that when separated from
generation, and the world’s life, she is con-
stantlyengaged in employments proper to the
higher spiritual nature ; either in divine con-
tests of the most exalted wisdom ; in forming
the responsive dance of refined imagina-
tions; in tuning the sacred lyre of mystic
piety to strains of divine fury and ineffable
delight ; in giving free scope to the splendid
and winged powers of the soul; or in
nourishing the higher intellect with the sub-
stantial banquets of intelligible [spiritual]
food. Nor is it without reason that the
river Eridanus is represented as flowing
through these delightful abodes; and is at

these men had for chariots and arms, the same passion for rear-
ing glossy steeds, follow them reposing beneath the earth. Lo!
also he views others, on the right and left, feasting on the grass,
and singing in chorus the joyful pson, amid a fragrant grove of
laurel; whence from above the greatest river Eridanus rolls
through the woods.”

A pzon was chanted to Apollo at Delphi every seventh day.
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the same time denominated plurimus (great-
est), because a great part of it was absorbed
in the earth without emerging from thence :
for a river is the symbol of life, and conse-
quently signifies in this place the intellectual
or spiritual life, proceeding from on high, that
is, from divinity itself, and gliding with pro-
lific energy through the hidden and profound
recesses of the soul,

In the following lines he says:

Nulli eerta domus. Luecis habitamus opacis,
Riparumque toros, et prata recentia rivis
Incolimus.*

By the blessed not being confined to a par-
ticular habitation, is implied that they are
perfectly free in all things; being entirely
free from all material restraint, and purified
from all inclination incident to the dark
and cold tenement of the body. The shady
groves are symbols of the retiring of the

* ¢No one of us has a fixed abode. We inhabit the dark groves,
and occupy couches on the river-banks, and meadows fresh with
little rivulets.”



Bacchic Mysteries. 97

soul to the depth of her essence, and there,
by energy solely divine, establishing herself
in the ineffable principle of things.* And
the meadows are symbols of that prolific
power of the gods through which all the
variety of reasons, animals, and forms was
produced, and which is here the refresh-
ing pasture and retreat of the liberated
soul.

But that the communication of the knowl-
edge of the principles from which the soul
descended formed a part of the sacred Mys-
teries is evident from Virgil; and that this
was accompanied with a vision of these prin-
ciples or gods, is no less certain, from the
testimony of Plato, Apuleius, and Proclus.
The first part of this assertion is evinced by
the following beautiful lines:

*PLATO: Repudlie, vi. 5. ‘“He who possesses the love of true
knowledge is naturally carried in his aspirations to the real prin-
ciple of being; and his love knows no repose till it shall have been
united with the essence of each objeet through that part of the soul,
which is akin to the Permanent and Essential ; and so, the divine
conjunction having evolved interior knowledge and truth, the
knowledge of being is won.”
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Prineipio celum ac terras, camposque liquentes
Lucentemque globum lune, Titaniaque astra

Spiritus intus alit, totumque infusa per artus

Mens agitat molem, et magno se corpore miseet.

Inde hominum pecudumque genus, viteeque volantum,
Et quee marmoreo fert monstra sub equore pontus.
Igneus est ollis vigor, et cealestis origo

Seminibus, quantum non noxia eorpora tardant,
Terrenique hebetant artus, moribundaque membra.
Hine metuunt cupiuntque : dolent, gaudentque : neque auras
Despiciunt clausa tenebris et carcere eseco.*

For the sources of the soul’s existence are
also the principles from which it fell; and
these, as we may learn from the Timewus of
Plato, are the Demiurgus, the mundane soul,
and the junior or mundane gods.t Now, of

* ¢ First of all the interior spirit sustains the heaven and earth
and watery plains, the illuminated orb of the moon, and the Titan-
ian stars; and the Mind, diffused through all the members, gives
energy to the whole frame, and mingles with the vast body [of the
universe]. Thence proceed the race of men and beasts, the vital
souls of birds and the brutes which the Ocean breeds beneath
its smooth surface. In them all is a poteney like fire, and a
celestial origin as to the rudimentary principles, so far as they
are not clogged by noxious bodies. They are deadened by earthly
forms and members subject to death; henece they fear and desire,
grieve and rejoice; nor do they, thus enclosed in darkness and
the gloomy prison, behold the heavenly air.”

t Timeeus. xliv. ‘‘ The Deity (Demiurgus) himself formed the
divine; and then delivered over to his celestial offspring [the
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these, the mundane intellect, which, accord-
ing to the ancient theology, is represented
by Bacchus, is principally celebrated by the
poet, and this because the soul is particu-
larly distributed into generation, after the
manner of Dionysus or Bacchus, asis evident
from the preceding extracts from Olympio-
dorus: and is still more abundantly confirmed
by the following curious passage from the
same author, in his comment on the Phwdo of
Plato. “ The soul,” says he, “ descends Cori-
cally [or after the manmner of Proserpine]
into generation,* but is distributed into gen-
eration Dionysiacally,t and she is bound in
body Prometheiacallyf and Titanically : she
frees herself therefore from its bonds by ex-
ercising the strength of Hercules; but she

subordinate or generated gods], the task of creating the mortal.
These subordinate deities, copying the example of their parent,
and receiving from his hands the immortal principles of the human
soul, fashioned after this the mortal body, which they consigned
to the soul as a vehicle, and in which they placed also another
kind of a soul, which is mortal, and is the seat of violent and fatal
passions.”

* That is to say, as if dying. Koré was a name of Proserpina.

t I e. as if divided into pieces.

1 I e. Chained fast.
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is collected into one through the assistance
of Apollo and the savior Minerva, by phi-
losophical discipline of mind and heart purify-
ing the nature.” Ot woptewe pey eg yevesty
wozeaty ) doyn  Awwostanee 9z pepletar
Omo s yeveszwe  lpopndeing Oz, war Tica-
VIROS, SYAUTOOSITUL T@ Soputt  Avet pey ooy
eaotry  ‘Hpoxdeiog woyvousm:  Lovorger de ot
Azolhoveg wat Tng swtnene Adryvue, moudopt-
20g T oyt grhoseponsa.  The poet, however,
intimates the other causes of the soul’s exis-
tence, when he says,

Igneus est ollis vigor, ef calestis origo

Seminibus <

which evidently alludes to the sowing of
souls into generation,t mentioned in the
Timewus. And from hence the reader will

* ¢‘There is then a certain fiery potency, and a celestial origin
as to the rudimentary principles.” I.e. Restored to wholeness
and divine life.

t1 Corinthians, xv. 42-44. ¢ So also is the anastasis of the
dead. Itis sown in corruption [the material body]; it is raised
in incorruption: it is sown in dishonor; it is raised in glory: it
is sown in weakness ; it is raised in power: it is sown a psyehical
body ; it is raised a spiritual body.”
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easily perceive the extreme ridiculousness of
Dr. Warburton’s system, that the grand secret
of the Mysteries consisted in exposing the
errors of Polytheism, and in teaching the
doctrine of the unity, or the existence of one
deity alone. For he might as well have said,
that the great secret consisted in teaching a
man how, by writing notes on the works of
a poet, he might become a bishop! But it
is by no means wonderful that men who
have not the smallest conception of the true
nature of the gods; who have persuaded
themselves that they were only dead men
deified ; and who measure the understand-
ings of the ancients by their own, should be
led to fabricate a system so improbable and
absurd.

But that this instruction was accompanied
- with a vision of the source from which the
soul proceeded, is evident from the express
testimony, in the first place, of Apuleius,
who thus deseribes his initiation into the
Mysteries. “ Accessi confinium mortis; et
caleato Proserpin® limine, per omnia vectus
elementa remeavi. Nocte media vidi solem
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candido coruscantem lumine, deos inferos, et
deos superos. Accessi coram, et adoravi de
proximo.”* That is, “1 approached the
confines of death: and having trodden on
the threshold of Proserpina returned, having
been carried through all the elements. In
the depths of midnight I saw the sun glitter-
ing with a splendid light, together with the
infernal and supernal gods: and to these
divinities approaching near, I paid the tribute
of devout adoration.” And this is no less
evidently implied by Plato, who thus de-
scribes the felicity of the holy soul prior to
its descent, in a beautiful allusion to the
arcane visions of the Mysteries. Karhog 0z
Tty WEly  AUpmEeY, 6T Guy  endoupewt
1o porapoy obty te war deay smopeyel et
pev Awg mpetg, ohhot 02 pet ey dzwy, stdoy
Te %ol eTehouyTo Tehetwy Ty e heysty ok~
protaTny 1y oprtalopey  ohowhhpot pey  antot
ovies, ot OmOYE RUROY 500 TOC €Y HITEEE
Lpove Dmepevey.  Ohorhnpo 0z wot AmACL ol
OTEENT, ML EDDUULOYLL PUIWITH. POODEYOL TS
WL STWOmTEVGYTES ey oYy wodopy  radopat

* The Golden Ass. xi. p. 239 (Bohn).
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mepupspovtes  ovopolopsy  00Tpeoy  TEOmeY 02
ozapeupevot.  That is, “ But it was then law-
ful to survey the most splendid beauty, when
we obtained, together with that blessed choir,
this happy vision and contemplation. And
we indeed enjoyed this blessed spectacle to-
gether with Jupiter; but others in conjunc-
tion with some other god; at the same time
being initiated in those Mysteries, which it
is lawful to call the most blessed of all
Mysteries. And these divine Orgirs* were
celebrated by us, while we possessed the
proper integrity of our nature, we were
freed from the molestations of evil which
otherwise await us in a future period of time.
‘Likewise, in consequence of this divine
initiation, we became spectators of entire,
simple, immovable, and blessed visions, res-
ident in a pure light; and were ourselves
pure and immaculate, being liberated from
this surrounding vestment, which we denom-
inate body, and to which we are now bound

* The peculiar rites of the Mysteries were indifferently termed
Orgies or Labors, teletai or finishings, and initiations.
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like an oyster to its shell.”* Upon this
beautiful passage Proclus observes, ‘“ That the
initiation and epopteia [the vailing and the
revealing] are symbols of ineffable silence,
and of union with mystical natures, through
intelligible visions.+ Kat yog 7 worste, voe 7

* Pheedrus, 64.

t ProcLus : Theology of Plato, book iv. The following reading
is suggested: ¢ The initiation and final disclosing are a symbol
of the Ineffable Silence, and of the enosis, or being at one and
en rapport with the mystical verities through manifestations in-
tuitively comprehended.”

The pnnaic, muesis, or initiation is defined by E. Pococke as
relating to the ¢ well-known Buddhist Moksha, final and eternal
happiness, the liberation of the soul from the body and its exemp-
tion from further transmigraﬁon.” For all myste therefore there
was a certain welcome to the abodes of the blessed. The term
emowtew, epopteia, applied to the last seene of initiation, he de-
rives from the Sanserit, evapioi, an obtaining; the epopt being
regarded as having secured for himself or herself divine bliss.

It is more usual, however, to treat these terms as pure Greek;
and to render the muesis as initiation and to derive epopteia from
smontopst.  According to this etymology an epopt is a seer or
clairvoyant, one who knows the interior wisdom. The terms in-
spector and superintendent do not, to me, at all express the idea,
and I am inelined, in faect, to suppose with Mr. Pococke, that the
Mysteries ecame from the East, and from that to deduce that the
technical words and expressions are other than Greek.

Plotinus, speaking of this enosis or oneness, lays down a spiritual
discipline analogous to that of the Mystic Orgies: ¢ Purify your
soul from all undue hope and fear about earthly things; mortify
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oy svmgewe.  Now, from all this, it may be
inferred, that the most sublime part of the
emomizta [epopteia] or final revealing, con-
sisted in beholding the gods themselves in-
vested with a resplendent light;* and that
this was symbolical of those transporting
visions, which the virtuous soul will con-
stantly enjoy in a future state; and of which
it is able to gain some ravishing glimpses,
even while connected with the cumbrous
vestment of the body.t

the body, deny self,—affections as well as appetites,—and the inner
eye will begin to exereise its clear and solemn vision.” ‘In the
reduction of your soul to its simplest prineiples, the divine germ,
you attain this oneness. We stand then in the immediate pres-
ence of God, who shines out from the profound depths of the
soul.”— A. W.

* ApULEIUS: The Golden Ass. xi. The candidate was instrueted
by the hierophant, and permitted to look within the cist or chest,
which contained the mystic serpent, the phallus, egg, and grains
sacred to Demeter. As the epopt was reverent, or otherwise, he
now “knew himself ” by the sentiments aroused. Plato and Al-
cibiades gazed with emotions wide apart.— A. W.

tPLoTiNus: Letter {o Flaceus. “It is only now and then that
we can enjoy the elevation made possible for us, above the limits,
of the body and the world. I myself have realized it but three
times as yet, and Porphyry hitherto not once.”
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But that this was actually the case, is
evident from the following unequivocal tes-
timony of Proclus: Ev amuct tawc tehetac
WAL TS POSTNPOLE, of deot Tohhoe pey sautov
TEOTEWODSL  Popps, Tohho 8z oympoto -
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JPOTEWY  WopeTy ECYNWULTISPEYDY, TOT
ahhaoy  mey  mpeehniofoe.  Loe. “In all
the initiations and Mysteries, the gods ex-
hibit many forms of themselves, and appear .
in a variety of shapes: and sometimes, in-
deed, a formless light * of themselves is held
forth to the view; sometimes this light is
according to a human form, and sometimes
it proceeds into a different shape.” + This
assertion of divine visions in the Mysteries,

Porphyry afterward declared that he witnessed four times,
when near him, the soul or *intellect ” of Plotinus thus raised up
to the First and Sovereign Good ; also that he himself was only
once so elevated to the enosis or union with God, so as to have
glimpses of the eternal world. This did not oceur till he was
sixty-eight years of age.—A. W.

* I e. a luminous appearance without any defined form or shape
of an object.

t Commentary upon the Republic of Plato, page 380.
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is clearly confirmed by Plotinus.* And, in
" short, that magical evocation formed a part
of the sacerdotal office in the Mysteries, and
that this was universally believed by all
antiquity, long before the era of the latter
Platonists,t is plain from the testimony of
Hippocrates, or at least Democritus, in his
Treatise de Morbo Sacro.t For speaking of
those who attempt to cure this disease by
magic, he observes: et yup gehnyvry ts vt~
PELY, WL AOY OpOCEY, JEWOVE TE %L En-
QY TOElY, %ol Op3pODS UL UDYWGDC, Al -
NUGSUY POy AL YNV, WAL TOUNNL TO TOGDTO
TROTO. WAYTU ERUISYOVIUL ETLITAGHUL, ELTe %l
ex TEAETQN, etz %o e ahhnge tvng TYmwne
PEASTNC PUGLY OOl TE StYOL Gl TUDTU ERLTAIED-
ovTeg Gngedsety spot e dowenwat. % h. LLoe.
“ For if they profess themselves able to draw
down the moon, to obscure the sun, to pro-
duce stormy and pleasant weather, as like-
wise showers of rain, and heats, and to render
the sea and earth barren, and to accomplish

*Ennead, i. book 6; and ix. book 9.

t Plotinus, Porphyry, Iamblichus, Proclus, Longinus, and their
associates.

t Epilepsy.
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every thing else of this kind; whether they
derive this knowledge from the Mysteries, or -
from some other mental effort or meditation,
they appear to me to be impious, from the
study of such concerns.” From all which is
easy to see, how egregiously Dr. Warburton
was mistaken, when, in page 231 of his Divine
Legation, he asserts, “that the light beheld
in the Mysteries, was nothing more than an
illuminated image which the priests had
thoroughly purified.”

But he is likewise no less mistaken, in
transferring the injunction given in one of
the Magic Oracles of Zoroaster, to the busi-
ness of the Eleusinian Mysteries, and in per-
verting the meaning of the Oracle’s admoni-
tion. For thus the Oracle speaks:

M gosz0g wxhearng antontoy AN

Oo yup yp #ewong o8 Bhemety mOW SOK tehesi).

- That is, *“ Invoke not the self-revealing image
of Nature, for you must not behold these
things before your body has received the
initiation.” Upon which he observes, * that
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the self-revealing image was only a diffusive
shining light, as the name partly declares.” *
But this is a piece of gross ignorance, from
which he might have been freed by an atten-
tive perusal of Proclus ‘on the 7Timwus of
Plato : for in these truly divine Commenta-
ries we learn, “ that the moont is the cause
of nature to mortals, and the self-revealing
image of the fountain of nature.” ek ey
OLTLL TOLE BYTOLS TS PNT2E, TH UDTORTLY O LI
Ww3o TN mymas gussws.  If the reader is
desirous of knowing what we are to under-
stand by the fountain of nature of which the
moon is the image, let him attend to the fol-
lowing information, derived from a long and
deep study of the ancient theology : for from
hence I have learned, that there are many
divine fountains contained in the essence of
the demiurgus of the world ; and that among
these there are three of a very distinguished
rank, namely, the fountain of souls, or Juno,
—the fountain of virtues, or Minerva — and

* Divine Legation, p. 231,
tI e. The Mother-Goddess, Isis or Demeter, symbolized as
Selené or the Moon.
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the fountain of nature, or Diana. This last
fountain too immediately depends on the
vivifying goddess Rhea; and was assumed
by the Demijurgus among the rest, as neces-
sary to the prolifi¢’ reproduction of himself.
And this information will enable us besides
to explain the meaning of the following pas-
sages in Apuleius, which, from not being
understood, have induced the moderns to
believe that Apuleius acknowledged but one
deity alone. The first of these passages is
in the beginning of the eleventh book of his
Metamorphoses, in which the divinity of the
moon is represented as addressing him in
this sublime manner: * En adsum tuis com-
mota, Luci, precibus, rerum Natura parens,
elementorum omnium domina, seculorum
progenies initialis, summa numinum, regina
Manium, prima ezlitum, Deorum Dearum-
que facies uniformis: que celi luminosa

)

culmina, maris salubria flamina, inferorum de
plorata silentia nutibus meis dispenso: cujus
numen unicum, multiformi specie, ritu vario,
nomine multijugo totus veneratur orbis. Me
primigenii Phryges Pessinunticam nominant
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Detim matrem. Hine Autochthones Attici
Cecropiam Minervam ; illine fluctuantes Cy-
prii Paphiam Venerem: Cretes sagittiferi
Dictynnam Dianam ; Siculi trilingues Sty-
giam Proserpinam ; Eleusinii vetustam Deam
Cererem: Junonem alii, alii Bellonam, alii
Hecaten, Rhamnusiam alii. Et qui nascen-
tis dei Solis inchoantibus radiis illustrantur,
Aithiopes, Ariique, priscaque doctrina pol-
lentes Algyptii ceerimoniis me prorsus propriis
percolentes appellant vero nomine reginam
Isidem.” That is, “ Behold, Lucius, moved
with thy supplications, I am present; I,
who am Nuature, the parent of things, mis-
tress of all the elements, initial progeny of
the ages, the highest of the divinities, queen
of departed spirits, the first of the celes-
tials, of gods and goddesses the sole likeness
of all: who rule by my nod the luminous
heights of the heavens, the salubrious breezes
of the sea, and the woful silences of the in-
fernal regions, and whose divinity, in itself
but one, is venerated by all the earth, in
many characters, various rites, and different
appellations. Hence the primitive Phry-
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gians call me Pessinuntica, the mother of
the gods; the Attic Autochthons, Cecropian
Minerva; the wave-surrounded Cyprians,
Paphian Venus; the arrow-bearing Cretans,
Dictynnian Diana; the three-tongued Sicil-
ians, Stygian Proserpina; and the inhabit-
ants of Eleusis, the ancient goddess Ceres.
Some, again, have invoked me as Juno, others
as Bellona, others as Hecaté, and others as
Rhamnusia: and those who are enlightened
by the emerging rays of the rising sun, the
Athiopians, and Aryans, and likewise the
Algyptians powerful in ancient learning, who
reverence my divinity with ceremonies per-
fectly proper, call me by my true appellation
Queen Isis.” And, again, in another place of
the same book, he says of the moon: “Te
Superi colunt, observant Inferi: tu rotas
orbem, luminas Solem, regis mundum, calcas
Tartarum. Tibi respondent sidera, gaudent
numina, redeunt tempora, serviunt elementa,
ete.” That is, “ The supernal gods reverence
thee, and those in the realms beneath at-
tentively do homage to thy divinity. Thou
dost make the universe revolve, illuminate
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the sun, govern the world, and tread on Tar-
tarus. The stars answer thee, the gods re-
joice, the hours and seasons return by thy
appointment, and the elements serve thee.”
For all this easily follows, if we consider it as
addressed to the fountain-deity of nature,
subsisting in the Demiurgus, and which is
the exemplar of that nature which flourishes
in the lunar orb, and throughout the mate-
‘rial world, and from which the deity itself
of the moon originally proceeds. Hence, as
this fountain immediately depends on the
life-giving goddess Rhea, the reason is ob-
vious, why it was formerly worshiped as the
mother of the gods: and as all the mundane
are contained in the super-mundane gods,
the other appellations are to be considered as
names of the several mundane divinities pro-
duced by this fountain, and in whose essence
they are likewise contained. J

But to proceed with our inquiry, I shall,
in the next place, prove that the different
purifications exhibited in these rites, in con-
junction with initiation and the epopteia
were symbols of the gradation of disciplines
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requisite to the reascent of the soul.* And
the first part, indeed, of this proposition
respecting the purifications, immediately fol-
lows f<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>